1.

TJ, sections 83-87

0. Intro: The readings in the latter half of TJ, chapter 9 fall into three parts: §§83-85, §86 and §87.  We put aside the latter two for now and look instead at §§83-85.  As you go through these sections, recall that – interesting as they are in their own right – they have to fit into the larger argument of chapter 9.  So let’s recall the structure of that argument:

a. The goal of chapter 9 is to show – in §86 – that preserving a sense of justice belongs to the good, the life plan, of everyone in the well-ordered society.
b. Rawls approaches this problem by “discussing in turn the various desiderata of a well-ordered society” and arguing that those desiderata can be had only to those who have a sense of justice.  So let’s review:
(1) In §78, we saw that people would not regret having a sense of justice on the ground that it is a “neurotic compulsion”.  For in a well-ordered society, moral education would be as described on pp. 450-51.

(2) In §79, we saw that a sense of justice makes it possible for members of the well-ordered society to enjoy the good of community.

(3) In §§80-81, we saw that no one would dismiss his sense of justice as a sentiment rooted in envy.
(4) In §82, we saw that all would affirm the priority their sense of justice gives to liberty.

See also the end of the review questions on §§78-82 available here.
c. In §83-85, we look at one last desideratum: that “just institutions provide for the unity of the self”. (p. 450)  That means that you need to ask yourselves the following questions:

(1) What is meant by the phrase “the unity of the self”?

(2) Why would members of the well-ordered society think it is good to unify the self?

(3) Why can’t dominant end theories, such as utilitarianism, provide for the unity of the self?

(4) Why does a sense of justice informed by justice as fairness provide for that unity?

1. Section 83:  To start to understand the unity of the self, we need to know what a self is.  So recall that Rawls says “a person may be regarded as a life lived according to a plan” (p. 358).  This suggests that to unify a self is to unify a plan.  So let’s look at how plans are unified.

a. It is sometimes said that “purity of heart is to will one thing”.  Might we think that a life is unified by willing one thing?  (HINT: what is meant by “the whole plan has a certain unity, a dominant theme”? (p. 369))
b. One might think that the pursuit of happiness gives unity to a life.  Why does Rawls say that “it does not follow that in advancing a rational plan one is pursuing happiness”.  (p. 482)  
c. What is “purely preferential choice”?  (p. 483) 
d. Why is the ineliminability of purely preferential choice a problem for unifying the self?

e. what is a “dominant end”?  (cf. “a dominant end is at least lexically prior to all other aims and seeking to advance it always takes absolute precedence” (p. 483).) 
(1) what does the dominant-end theorist want?  (HINT: why would a dominant end solve the problem posed by the seeming ineliminability of purely preferential choice?  
(2) why does “the idea of a dominant end seem[ ] to give a simple and natural answer” (p. 484)?

(3) Why does Rawls say at the bottom of p. 484 that happiness can’t be the dominant end?

(4) Why does Rawls say that “the solution propounded by the religious ethic is only apparent”?  (p. 486)
(5) Explain “the self is disfigured and put in the service of one of its ends for the sake of system”. (p. 486)
2. Section 84:  Now let’s turn to the discussion of hedonism.  
a. How does Rawls understand hedonism?

b. Why does Rawls move to a discussion of hedonism after offering the arguments of §83?  

· HINT: what does he mean by saying on p. 486 that hedonism is arrived at by process of elimination?)

· ANOTHER HINT: what does he mean by saying on p. 487 that “We are now said to know the one thing the pursuit of which gives rational form to our life.” 

c. What is “the problem of a plurality of ends”? (p. 488) Why is it like that posed by purely preferential choice?

d. Why does that problem “arise[] all over again within the class of subjective feeling” (p. 488) and why does this doom hedonism?

e. Finally, explain:
(1) The first two paragraphs on p. 490, being sure to explain the reference to purely preferential choice and why hedonism is the “symptomatic drift” of teleological theories.

(2) The remarks running from p. 490 to the top of p. 491.

3. Section 85:  Next let’s see how the contract view, and its sense of justice, makes it possible to achieve the unity of the self:
a. Recall the definition of intuitionism from §7; at the end of that section, Rawls seemed to put intuitionism aside and to take up the cudgels against utilitarianism exclusively. 

(1) Why, then, does he say on p. 491 that “significant intuitionist elements entering into determining the good”? 

(2) What problems does this fact pose for a theory of justice?  (HINT: look again at the top of p. 490)

(3) Recall that a dominant was introduced to deal the problem of indeterminacy.  How does Rawls say that contract theory deals with that problem at pp. 493-94?

ii. Why on the contract view is “the essential unity of the self … provided by the conception of right”? (p. 493)

b. What is Rawls’s argument for the claim that “The two considerations that make dominant end conceptions attractive for teleological theories are both absent in the contract doctrine.  Such is the effect of the reversal of structure.” (p. 494)?  What is the reversal of structure he has in mind?  (HINT: see the top of p. 491)
c. Explain the claim “The nature of the self as a free and equal moral person is the same for all, and the similarity in the basic form of rational plans expresses this fact.” (p. 495)  

(1) Connect this remark with the remark “It is not our aims which reveal our nature the principles that we would acknowledge to govern the background conditions under which these aims are to be formed and the manner in which they are to be pursued.”  (p. 491)
